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Introduction
How is Reform Judaism dealing with critical social issues within contemporary Israeli society ? By exploring Jewish texts both old and new, we will seek Jewish explanations, analyses, and solutions to major dilemmas Israel faces as the state turns 60. We will consider six issues: gender segregation on Israeli buses; the Israeli response to refugees seeking asylum from Darfur; who should control the conversion process - who is accepted as a Jew and who decides; cremation in Israel today as a viable Jewish option; who is considered a rabbi in Israel and how that is decided; and Judaism in the secular Israeli courtroom. Using traditional texts to unravel new and non-traditional issues, we will explore a variety of complex social issues facing Israelis and Judaism today, and draw upon the insights our sages and sacred sources provide.                     



Extradition of Refugees

According to the Jewish Tradition


Palit- פָּלִיט - Refugee
_________________________________
_________________________________

_________________________________

_________________________________
The torah is describing four different commandments:

1. not deliver – להסגיר

2. shall dwell with thee-עמך ישב
3. in the place which he shall choose-במקום אשר יבחר
4. shall not wrong him-לא תוננו
1. Genesis Chapter 14 – בראשית פרק יד
	13 And there came one that had escaped, and told Abram the Hebrew. now he dwelt by the terebinths of Mamre the Amorite, brother of Eshcol, and brother of Aner; and these were confederate with Abram.
	יג  וַיָּבֹא, הַפָּלִיט, וַיַּגֵּד, לְאַבְרָם הָעִבְרִי; וְהוּא שֹׁכֵן בְּאֵלֹנֵי מַמְרֵא הָאֱמֹרִי, אֲחִי אֶשְׁכֹּל וַאֲחִי עָנֵר, וְהֵם, בַּעֲלֵי בְרִית-אַבְרָם.


2. Deuteronomy Chapter 23 – דברים פרק כג
	16 Thou shalt not deliver unto his master a bondman that is escaped from his master unto thee;
	טז  לֹא-תַסְגִּיר עֶבֶד, אֶל-אֲדֹנָיו, אֲשֶׁר יִנָּצֵל אֵלֶיךָ, מֵעִם אֲדֹנָיו.

	17 he shall dwell with thee, in the midst of thee, in the place which he shall choose within one of thy gates, where it liketh him best; thou shalt not wrong him.  
	יז  עִמְּךָ יֵשֵׁב בְּקִרְבְּךָ, בַּמָּקוֹם אֲשֶׁר יִבְחַר בְּאַחַד שְׁעָרֶיךָ בַּטּוֹב לוֹ; לֹא, תּוֹנֶנּוּ. 


5. Maimonides3 (Rambam)-Guide to the Perplexed4  Part 3, Chapter 39   
Mercy is also the object of the law, "Thou shalt not deliver unto his master the servant that is escaped from his master"5 but it teaches besides a very useful lesson, namely, that we must always…help and protect those who seek our help, and not deliver them unto those from whom they flee; and it is not sufficient to give assistance to those who are in need of our help; we must look after their interests, be kind to them, and not hurt their feeling by words. Thus the Law says: "He shall dwell with thee, even among you, in that place which he shall choose in one of thy gates, where it liketh him best: thou shalt not vex him"6. 

3 Moses Maimonides - (Rambam) (1135-1204), was a rabbi, physician, and  

   philosopher in Andalusia, Morocco and Egypt during the Middle Ages.
4 The Guide to the Perplexed (Hebrew:מורה נבוכים) is one of the major works of            Rabbi  Moshe ben Maimon, better known as Maimonides or "the Rambam". It        was written in the 12th Century in the form of a three-volume letter to his                student, Rabbi Joseph and is the main source of the Rambam's philosophical        views, as opposed to   his opinions on Jewish law.
5 Deut. xxiii. 15.
6 Deut. xxiii. 16.
3. Onkelos on1 Deuteronomy Chapter 23, verse 16 

אשר ינצל =דְּיִשְׁתֵּיזַב =who seeks shelter=escaped
4. Abraham Ibn Ezra2 on Deuteronomy 23, verse 16 

From his master unto thee; - "The bondman came for the glory of God, whose name is called over Israel. If the Israelite turns the slave over to his master this will entail the desecration of God's name.  thou shalt not wrong him.”  


1 Onkelos (אונקלוס) is the name of a famous convert to Judaism in Talmudic times      (c.35-120 CE). He is considered to be the author of the famous Targum    1(translation) Onkelos.
2Abraham ibn Ezra (Hebrew: אברהם אבן עזרא also known as Abenezra)               (1092–1167), was one of the most distinguished Jewish men of letters and   writers of the Middle Ages. Ibn Ezra excelled in philosophy, astronomy/astrology,   medicine, poetry, linguistics, and exegesis
8.  Deuteronomy Chapter 26  - דברים פרק כו
	5 And thou shalt speak and say before the LORD thy God: 'A wandering Aramean was my father, and he went down into Egypt, and sojourned there, few in number; and he became there a nation, great, mighty, and populous. 
	ה  וְעָנִיתָ וְאָמַרְתָּ לִפְנֵי יְהוָה אֱלֹהֶיךָ, אֲרַמִּי אֹבֵד אָבִי, וַיֵּרֶד מִצְרַיְמָה, וַיָּגָר שָׁם בִּמְתֵי מְעָט; וַיְהִי-שָׁם, לְגוֹי גָּדוֹל עָצוּם וָרָב.


______________________________________

______________________________________

______________________________________

6. Universal Declaration of Human Rights6
Article 1 - All human beings are born free and equal in dignity and rights. They are endowed with reason and conscience and should act towards one another in a spirit of brotherhood.

7. Genesis Chapter 14 – בראשית פרק יד
	18 He doth execute justice for the fatherless and widow, and loveth the stranger, in giving him food and raiment. 
	יח  עֹשֶׂה מִשְׁפַּט יָתוֹם, וְאַלְמָנָה; וְאֹהֵב גֵּר, לָתֶת לוֹ לֶחֶם וְשִׂמְלָה.

	19 Love ye therefore the stranger; for ye were strangers in the land of Egypt. 
	יט  וַאֲהַבְתֶּם, אֶת-הַגֵּר:  כִּי-גֵרִים הֱיִיתֶם, בְּאֶרֶץ מִצְרָיִם.



6 On December 10, 1948 the General Assembly of the United Nations adopted       and proclaimed the Universal Declaration of Human Rights



Non Jewish Jews in the State of Israel ?
2. Midrash Ruth Rabbah, Chapter 2 –
מדרש רות רבה, פרשה ב
1. Ruth, Chapter 1 – רות פרק א
	16 And Ruth said: 'Entreat me not to leave thee, and to return from following after thee; for whither thou goest, I will go; and where thou lodgest, I will lodge; thy people shall be my people, and thy God my God;
	טז וַתֹּאמֶר רוּת אַל-תִּפְגְּעִי-בִי, לְעָזְבֵךְ לָשׁוּב מֵאַחֲרָיִךְ:  כִּי אֶל-אֲשֶׁר תֵּלְכִי אֵלֵךְ, וּבַאֲשֶׁר תָּלִינִי אָלִין עַמֵּךְ עַמִּי, וֵאלֹהַיִךְ אֱלֹהָי.

	17 where thou diest, will I die, and there will I be buried; the LORD do so to me, and more also, if aught but death part thee and me.'
	יז  בַּאֲשֶׁר תָּמוּתִי אָמוּת, וְשָׁם אֶקָּבֵר; כֹּה יַעֲשֶׂה יְהוָה לִי, וְכֹה יוֹסִיף כִּי הַמָּוֶת, יַפְרִיד בֵּינִי וּבֵינֵךְ.

	18 And when she saw that she was stedfastly minded to go with her, she left off speaking unto her.
	יח  וַתֵּרֶא, כִּי-מִתְאַמֶּצֶת הִיא לָלֶכֶת אִתָּהּ; וַתֶּחְדַּל, לְדַבֵּר אֵלֶיהָ.


דכתיב: ותרא כי מתאמצת היא ללכת אתה ותחדל לדבר אליה, 
אמרה לה: אסיר לן תחום שבת! באשר תלכי אלך. אסיר לן יחוד! באשר תליני אלין. 

מפקדינן שש מאות וי"ג מצות! עמך עמי. אסיר לן עבודת כוכבים! ואלהיך אלהי. 

ארבע מיתות נמסרו לבית דין! באשר תמותי אמות. 
And when she saw that she was steadfastly minded to go with her, she left off speaking unto her.
"We are forbidden, [Naomi told Ruth], '[to travel beyond the] Sabbath boundaries.' 'Whither thou goest, I will go' (Ruth 1:16). 

'We are forbidden to be alone with a man.' '…Where thou lodgest, I will lodge.'

'We have been commanded 613 commandments!' '…Thy people shall be my people.'

'We are forbidden idolatry!' '…And thy, God my God.'

'Four modes of execution were entrusted to the Jewish court.' 'Where thou diest, there will I die' (Ruth 1:17)."
5. Babylonian Talmud, Yevamot 24b – 
תלמוד בבלי, יבמות כד עמוד ב
אחד איש שנתגייר לשום אשה, ואחד אשה שנתגיירה לשום איש, וכן מי שנתגייר לשום שולחן מלכים, לשום עבדי שלמה - אינן גרים, דברי ר' נחמיה; שהיה רבי נחמיה אומר: אחד גירי אריות, ואחד גירי חלומות, ואחד גירי מרדכי ואסתר -אינן גרים, עד שיתגיירו בזמן הזה.

Whether a man converted for the sake of a woman or a woman converted for the sake of a man, and likewise if someone converted for the sake of the king's table, or for the sake of king's Solomon's servants, they are not converts. These are the words of Rabbi Nechemya. For Rabbi Nechemya would say: Both lion-inspired converts or Dream-inspired converts or converts of Mordechai and Esther, are not converts, unless they convert in the present time. 
6. Rav uziel
,former chief rabbi of Israel
הרב עוזיאל       
"there is no requirement to ask the non-jew actually to observe the mitzvot. We do not require his assurance that he will be an observant jew…"גוי שבא להתגייר מותר ומצוה לקבל גיורים וגיורות אף על פי שידוע לנו שלא יקיימו כל המצוות.    ת.    
3. Babylonian Talmud, Yevamot 47a -
תלמוד בבלי, יבמות, מז עמוד א
תנו רבנן: גר שבא להתגייר בזמן הזה, אומרים לו: מה ראית שבאת להתגייר? אי אתה יודע שישראל בזמן הזה דוויים, דחופים, סחופים ומטורפין, ויסורין באין עליהם? אם אומר: יודע אני ואיני כדאי, מקבלין אותו מיד.
"Our Rabbis taught: One who comes to convert at this time, they say to him: 'Why did you come to convert? Do you know that Israel at this time is afflicted, oppressed, downtrodden, and rejected, and that tribulations are visited upon them?' If he says, 'I know, but I am unworthy,' they accept him immediately…" 

4. Babylonian Talmud, Shabbat 31A – 
תלמוד בבלי, שבת, לא עמוד א
מעשה בנכרי אחד שבא לפני שמאי אמר לו גיירני ע"מ שתלמדני כל התורה כולה כשאני עומד על רגל אחת דחפו באמת הבנין שבידו בא לפני הלל גייריה אמר לו דעלך סני לחברך לא תעביד זו היא כל התורה כולה ואידך פירושה הוא זיל גמור:  
A gentile once came to Shammai, and wanted to convert to Judaism. But he insisted on learning the whole Torah while standing on one foot. Shammai rejected him, so he went to Hillel, who taught him: "What you dislike, do not do to your friend. That is the basis of the Torah. The rest is commentary; go and learn!"

Selected Excerpts from the Ruling                     
President M. Shamgar:                                          
The question before us involves the provisions of the law pertaining to registration in the Population Registry of the religion and nationality of an individual who converted to Judaism in Israel. The response will decide whether, for purposes of the Law of Population Registry of 1965 (specifically clause 1), the phrase "religious conversion" includes only one whose conversion to Judaism was approved according to the provisions of the law regarding religious conversion in effect during the British Mandate… The validity of Reform conversion in Israel (or any other Non-Orthodox conversion) for the purposes of the Law of Return has been deliberated upon before in this Court. The validity of Non-Orthodox conversion undergone in Israel according to the requirements of the Population Registry Law has also been deliberated upon… We are reminded that in Israeli law there is no consistent definition of "Jewish" among the various laws. In some instances, legislators go by the halachic definition, and others go by the civil-secular definition, all according to the context of the law, its purpose, and its content - the granting of rights, 
7. GOLDSTEIN (PESARRO) VS. MINISTER         OF THE INTERIOR, H.C.J. 1031/93
    (November 12, 1995)
1. Elian (Chava) Goldstein (Pesarro) 
2. The Movement of Progressive Judaism in Israel 
vs.
1. Minister of the Interior.
2. Director of Population Administration, Ministry of the Interior.
President M. Shamgar, President A. Barak, Justice A. Matza, Justice M. Heshin,

Justice T. Straussberg-Cohen, Justice T. Tal, Justice D. Dorner
Attorney Rabbi Uri Regev for the petitioners, Attorney Nili Arad for the respondents

Summary
After undergoing a Reform conversion in Israel, Chava Goldstein requested to be registered as Jewish in the Population Registry. The Population Registrar repeatedly denied her request holding that her conversion was not legally valid. The respondent's main contention held that the Religious Communities Ordinance (Conversion), (a law from the time of the British Mandate), should be applied in determining the validity of her conversion for purposes of registration. If this law were applied her conversion would not be considered valid                                           .
Chief Justice Aharon Barak:                                         
…the term "conversion to Judaism," is first and foremost a religious term of which the secular legislation makes use. On this, Judge Braznon pointed out:                                      
"The definition of a Jew in the Law of Return, according to its wording, does not determine a specific form of conversion. But it is clear that it entails an appropriate act of taking upon oneself the yoke of being a Jew and joining with the Jewish people" (High Court of Justice 482/71, Kallik vs. Minister of the Interior)…         
In summary, our decision today - which has determined that the Religious Communities Ordinance (Conversion) does not determine recognition of conversion for the purposes of the Law of Return or the Population Registry Law - does not create a vacuum nor does it leave the naturalization of a Jew to his own subjective will or to anyone who takes upon himself the private mission of conversion. The recognition of conversion for the purposes of the Law of Return and the Population Registry Law is determined within the confines of these laws. With the regard to the Population Registry Law, I should emphasize that the working definition of a Jew in the Registration Law is identical to the definition in the Law of Return.                       

the assigning of civic obligations, etc…. Religious freedom and freedom of conscience are basic principles of our legal system. This freedom is one of the values composing the normative foundation that has dominated our system since the establishment of the state. Freedom of religious conversion is protected within the framework of freedom of religion and conscience. Based on this, the reasonable interpretation of the existing legal framework indicates that the various authorities should not interfere in areas of individual autonomy, and that the decision of a resident or citizen to convert on the one hand, and the decision to accept him into the religion that he has chosen to join on the other hand, be free from the interference of the state. Religious conversion is a private matter. In a free society everyone is free to convert as he wishes. He also does not need any formal approval from the authorities. The need for approval comes up only in the case of personal status issues.

word treasure

אוצר מילים = otzar milim = vocabulary =word treasure 
גר\ה= ger/a= convert

לשום איש\ה=for sake of a man or woman=leshum isha

         amech ami =your people are my people = עמך עמי
אלוהיך אלוהי=your god is my god= elohayich elohai
___________________________________
___________________________________
___________________________________
14. Reform and Conservative Converts               Recognized to be Registered as Jews 
     (February 22, 2002)

Supreme Court Ruling:                          
Relating to the State's claim that conversion in Israel is valid only with the approval of the Chief Rabbinate, Judge Barak ruled: “I can not accept this claim by the State. [. . .] Israel is not the state of ‘one Jewish community… It is the State of the Jewish People. [. . .] There are various streams of Judaism, inside and outside Israel. Each stream acts according to its beliefs and outlooks. Each Jew, the same as any non-Jewish human being, enjoys freedom of religion, conscience and the right to act in an organization. Our basic conception grants each individual the freedom to choose to affiliate with any of the streams. [. . .] I regard the State’s attitude an attempt to enforce through the back door the Chief Rabbinate approval for each conversion carried out in Israel, after this need had been pushed out through the main gate in the Pessaro Case.”                                  




Rosa Parks and the Promised Land

Segregation on buses in Israel 2008



____________________________________
____________________________________
3. Babylonian Talmud, Megillah, 23a – 
תלמוד בבלי, מגילה כג עמוד א
Everyone goes up to read among the seven who read from the Torah, even a woman, even a minor. But the sages said: a woman may not read from the Torah [in public] because of kevod tzibbur [literally "the honor of the congregation".[
הכל עולין למנין שבעה אפילו קטן ואפילו אשה אבל אמרו חכמים אשה לא תקרא בתורה משום כבוד צבור.
1. Genesis Chapter 1 - בראשית פרק א
	27 And God created man in His own image, in the image of God created He him; male and female created He them.
	כז  וַיִּבְרָא אֱלֹהִים אֶת-הָאָדָם בְּצַלְמוֹ, בְּצֶלֶם אֱלֹהִים בָּרָא אֹתוֹ:  זָכָר וּנְקֵבָה, בָּרָא אֹתָם.


2. Nehemiah Chapter 8 - נחמיה פרק ח
	2 And Ezra the priest brought the Law before the congregation, both men and women, and all that could hear with understanding, upon the first day of the seventh month.
	ב  וַיָּבִיא עֶזְרָא הַכֹּהֵן אֶת-הַתּוֹרָה לִפְנֵי הַקָּהָל, מֵאִישׁ וְעַד-אִשָּׁה, וְכֹל, מֵבִין לִשְׁמֹעַ--בְּיוֹם אֶחָד, לַחֹדֶשׁ הַשְּׁבִיעִי.

	3 And he read therein before the broad place that was before the water gate from early morning until midday, in the presence of the men and the women, and of those that could understand; and the ears of all the people were attentive unto the book of the Law.
	ג  וַיִּקְרָא-בוֹ לִפְנֵי הָרְחוֹב אֲשֶׁר לִפְנֵי שַׁעַר-הַמַּיִם, מִן-הָאוֹר עַד-מַחֲצִית הַיּוֹם--נֶגֶד הָאֲנָשִׁים וְהַנָּשִׁים, וְהַמְּבִינִים; וְאָזְנֵי כָל-הָעָם, אֶל-סֵפֶר הַתּוֹרָה.



7. Babylonian Talmud, Sukkah 51b – 
תלמוד בבלי, סוכה נא עמוד ב
מאי תיקון גדול אמר רבי אלעזר כאותה ששנינו חלקה היתה בראשונה והקיפוה גזוזטרא והתקינו שיהו נשים יושבות מלמעלה ואנשים מלמטה תנו רבנן בראשונה היו נשים מבפנים ואנשים מבחוץ והיו באים לידי קלות ראש התקינו שיהו נשים יושבות מבחוץ ואנשים מבפנים ועדיין היו באין לידי קלות ראש התקינו שיהו נשים יושבות מלמעלה ואנשים מלמטה

What was the great enactment ?...Originally the women used to sit inside [the women's court] while the men were outside, and this led to frivolous behavior. They then instituted that the women should sit outside and the men inside, and this still led to frivolous behavior. Therefore it was instituted that the women should sit above [in the gallery] and the men below.

8. Prof. Shmuel Safrai

"the fact that women were obligated to pray and even used to go to the synagogue while there is no proof of the existence of a separate section provides a certain amount of evidence that there was no women's section and no partition."   

4. Psalms Chapter 45 – תהילים מזמור מה
	14 All glorious is the king's daughter within the palace; her raiment is of chequer work inwrought with gold.
	יד  כָּל-כְּבוּדָּה 
בַת-מֶלֶךְ פְּנִימָה; מִמִּשְׁבְּצוֹת זָהָב לְבוּשָׁהּ.


5. Babylonian Talmud, Berachot 24a – 
תלמוד בבלי, ברכות כד 
קול באישה ערווה 
the voice of a woman is lewdness - hearing the voice is like seeing her sex organ.
6. Mishna Sukkah 5.2 – משנה, סוכה, ה.ב
At the conclusion of the first festival day of Tabernacles they [the priests and levites] descended [the fifteen steps that led from the court of the Israelites] to the court of the women, where they made a great enactment.

13. IRAC’s Petition against Gender                 Segregated  Buses
On January 24, 2007, IRAC filed a petition, against the State owned and operated Egged bus company and the Ministry of Transportation regarding numerous offenses against women committed on their buses. Egged has designated more than 30 lines as ultra-orthodox, called “Mehadrin Lines”, where women, in accordance with ultra-orthodox practice, are expected to dress “modestly,” enter through the rear door, and then sit at the back of the bus. These buses are effectively segregated. Though these regulations are not explicitly delineated, they have been accepted as a sort of customary law or unspoken rule by both Egged and much of these lines’ rider-ship. Those who refuse to ride on these 30 segregated lines, 23 of which run on major intercity routes, must often take multiple buses and pay higher fares to reach the same destination. 
On January 14th, after a long and fruitless correspondence with the Egged bus company and the Ministry of Transportation, IRAC appeared in front of Israel’s Supreme Court to argue against discrimination and religious coercion. The Egged bus company and the Ministry of Transportation denied any form of discrimination and claimed that the entire arrangement of segregated seating 9. "Women were not admitted to all dining rooms, and until the 1870s separate rooms were provided for them to take their meals at eastern hotels."
 
10. Mixed seating was first introduced to the American Reform Synagogue in 1851 in Albany, New York, and remains a significant issue in modern Judaism in the United States and globally.

11. "Oh, My God… Besides evoking the obvious echoes of blacks sitting in the back of the bus, for me it evokes signs in hotles that said, No Jews and no dogs allowed."
 
12. International Covenant on Civil and Political          Rights

In those States in which ethnic, religious or linguistic minorities exist, persons belonging to such minorities shall not be denied the right, in community with the other members of their group, to enjoy their own culture, to profess and practise their own religion, or to use their own language.

On January 21st IRAC received the Supreme Court’s ruling on the Segregation on Busses case. The Supreme Court recognized that severe harm was caused to IRAC’s clients and the Ministry of Transportation and the Egged bus company failed to protect the passengers and to secure their rights. Furthermore, the Supreme Court urged the Ministry of Transportation to establish a Forum that will review and analyze the current situation and draw appropriate conclusions in a manner that best serves all individuals involved. The Supreme Court argued that there are lessons to be learned from IRAC’s petition, which raised valid questions about the allegedly voluntary nature of the segregation in Mehadrin busses: the fact that many of the busses are not marked as Mehadrin busses; the role of the driver in case of a controversy; and the lack of alternative transportation means for those who do not wish to use the Mehadrin busses.
word treasure
אוצר מילים=otzar milim=vocabulary=word treasure

hafrada=separation =  הפרדה 

shivyon=equality = שוויון
and “proper” dress code was  voluntary  rather  than  coerced.

IRAC asserted that the latter claim was rather absurd, taking into consideration that IRAC’s six clients all suffered some form of verbal of physical abuse in their various interactions with the Mehadrin bus lines. It is vital to note that IRAC did not argue against the existence of Mehadrin bus lines. In the spirit of religious pluralism, IRAC fully supports the right of the Haredi sector for appropriate accommodations which correspond with their world view and way of life. IRAC argued that Egged and the Ministry of Transportation must take an active role in securing the safety and comfort of the passengers, by instructing the drivers to prevent incidents of violence and by allocating further resources to secure a regular bus line to travel the same route as the Mehadrin bus line. 
The Supreme Court was very sympathetic to IRAC’s claims. His Honor, Justice Elyakim Rubinstein, criticized the Ministry of Transportation and the Egged bus company for its indifference and negligence and for not taking a harsher stand against violent religious coercion on buses. Justice Rubinstein also asserted that it is unacceptable for a driver not to let a woman who is wearing trousers on the bus, since trousers are considered “immodest” by the ultra- Orthodox community. The Justices agreed unanimously that there is a compelling need to find a solution to this predicament.



Dying and being buried in the holy land 


       The burning issue of cremation

3. Babylonian Talmud, Berachot 45a 
תלמוד בבלי, ברכות מה עמוד א
פוק חזי מאי עמא דבר– צא וראה כיצד העם נוהג.
Puk chazee mai ama davar – go and see what people are doing.
___________________________________
___________________________________
4. Maimonides, laws of impurity of the             dead, 1.1
                .רמב"ם, טומאת מת, א.א

מצות עשה אחת, והיא דין טומאת מת.
One positive commandment which is the law of the impurity of the dead.
___________________________________
___________________________________
1. Deuteronomy Chapter 21
	23 his body shall not remain all night upon the tree, but thou shalt surely bury him the same day; for he that is hanged is a reproach unto God; that thou defile not thy land which the LORD thy God giveth thee for an inheritance.
	כג  לֹא-תָלִין נִבְלָתוֹ עַל-הָעֵץ, כִּי-קָבוֹר תִּקְבְּרֶנּוּ בַּיּוֹם הַהוּא כִּי-קִלְלַת אֱלֹהִים, תָּלוּי; וְלֹא תְטַמֵּא, אֶת-אַדְמָתְךָ, אֲשֶׁר יְהוָה אֱלֹהֶיךָ, נֹתֵן לְךָ נַחֲלָה.


2. Isaiah Chapter 56
	5 Even unto them will I give in My house and within My walls a monument and a memorial better than sons and daughters; I will give them an everlasting memorial, that shall not be cut off.
	ה  וְנָתַתִּי לָהֶם בְּבֵיתִי ּבְחוֹמֹתַי, יָד וָשֵׁם טוֹב, מִבָּנִים וּמִבָּנוֹת:  שֵׁם עוֹלָם אֶתֶּן-לוֹ, אֲשֶׁר לֹא יִכָּרֵת. 


	11 And when the inhabitants of Jabesh-gilead heard concerning him that which the Philistines had done to Saul, 
	יא  וַיִּשְׁמְעוּ אֵלָיו, יֹשְׁבֵי יָבֵישׁ גִּלְעָד, אֵת אֲשֶׁר-עָשׂוּ פְלִשְׁתִּים, לְשָׁאוּל.

	12 all the valiant men arose, and went all night, and took the body of Saul and the bodies of his sons from the wall of Beth-shan; and they came to Jabesh, and burnt them there.
	יב  וַיָּקוּמוּ כָּל-אִישׁ חַיִל, וַיֵּלְכוּ כָל-הַלַּיְלָה, וַיִּקְחוּ אֶת-גְּוִיַּת שָׁאוּל וְאֵת גְּוִיֹּת בָּנָיו, מֵחוֹמַת בֵּית שָׁן; וַיָּבֹאוּ יָבֵשָׁה, וַיִּשְׂרְפוּ אֹתָם שָׁם.

	13 And they took their bones, and buried them under the tamarisk-tree in Jabesh, and fasted seven days. 
	יג  וַיִּקְחוּ, אֶת-עַצְמֹתֵיהֶם, וַיִּקְבְּרוּ תַחַת-הָאֶשֶׁל, בְּיָבֵשָׁה; וַיָּצֻמוּ, שִׁבְעַת יָמִים. 


5. Samuel A, 31.11 – שמואל א, לא.יא
	8 And it came to pass on the morrow, when the Philistines came to strip the slain, that they found Saul and his three sons fallen in mount Gilboa.
	ח  וַיְהִי, מִמָּחֳרָת, וַיָּבֹאוּ פְלִשְׁתִּים, לְפַשֵּׁט אֶת-הַחֲלָלִים; וַיִּמְצְאוּ אֶת-שָׁאוּל וְאֶת-שְׁלֹשֶׁת בָּנָיו, נֹפְלִים בְּהַר הַגִּלְבֹּעַ.

	9 And they cut off his head, and stripped off his armour, and sent into the land of the Philistines round about, to carry the tidings unto the house of their idols, and to the people.
	ט  וַיִּכְרְתוּ, אֶת-רֹאשׁוֹ, וַיַּפְשִׁטוּ, אֶת-כֵּלָיו; וַיְשַׁלְּחוּ בְאֶרֶץ-פְּלִשְׁתִּים סָבִיב, לְבַשֵּׂר בֵּית עֲצַבֵּיהֶם וְאֶת-הָעָם.

	10 And they put his armour in the house of the Ashtaroth; and they fastened his body to the wall of Beth-shan. 
	י  וַיָּשִׂימוּ, אֶת-כֵּלָיו, בֵּית, עַשְׁתָּרוֹת; וְאֶת-גְּוִיָּתוֹ, תָּקְעוּ, בְּחוֹמַת, בֵּית שָׁן.


express wishes? Rabbi Solomon B. Freehof has ruled that in such a case we apply the Talmudic dictum “it is a mitzvah to fulfill the wishes of the deceased” I wonder, however, if a more nuanced approach is better suited to a case such as this, where the children have strong religious objections to their father’s instruction? (Rabbi David Katz, Binghamton, NY)
Teshuvah - In the responsum that our sho’el mentions, Rabbi Freehof rules that “we should urge” the family to carry out a father’s wish to be cremated. He acknowledges that the principle “it is a mitzvah to fulfill the wishes of the deceased” is not absolute; we are in fact forbidden to fulfill the wishes of the deceased if he or she instructs us to commit a transgression against Jewish law. Thus, an Orthodox rabbi would surely rule against the request: “since cremation is contrary to Jewish law, the man’s wish contravenes the law and may not be carried out.” However, since the question has been posed to a Reform rabbi, “the answer cannot be so clear-cut.”
6. Chronicles B, 16.14 –       דברי הימים, ב.טז.יד
	14 And they buried him in his own sepulchres, which he had hewn out for himself in the city of David, and laid him in the bed which was filled with sweet odours and divers kinds [of spices] prepared by the perfumers' art; and they made a very great burning for him. 
	יד  וַיִּקְבְּרֻהוּ בְקִבְרֹתָיו, אֲשֶׁר כָּרָה-לוֹ בְּעִיר דָּוִיד, וַיַּשְׁכִּיבֻהוּ בַּמִּשְׁכָּב אֲשֶׁר מִלֵּא בְּשָׂמִים וּזְנִים, מְרֻקָּחִים בְּמִרְקַחַת מַעֲשֶׂה; וַיִּשְׂרְפוּ-לוֹ שְׂרֵפָה, גְּדוֹלָה עַד-לִמְאֹד. 


7. CCAR RESPONSA - 5766.2 - When A           Parent Requests Cremation
She'elaa - A man, who is approaching death, has instructed that his body be cremated. His children are very uncomfortable with this request. They ask whether, under Jewish tradition, they are obliged to honor it, or are they entitled to bury him intact, in contradiction to his
or forbidden. The silence lasted until the nineteenth century, “when cremation became an ideal that was agitated for through many societies in the western lands.” At that time, the leading halakhic authorities condemned cremation as a transgression against Jewish law… This prohibitive opinion rests primarily on two halakhic grounds. First, cremation does not fulfill the commandment to bury the dead, based as we have seen on Deuteronomy 21:23. Burial of the cremains would not rectify this, since the mitzvah of burial applies to the body itself and not to its ashes. Second, Jewish tradition mandates kevod hamet, that we treat the corpse with honor and respect, and it regards the burning of a body as an act of nivul (or bizayon) hamet, contemptible treatment of a corpse. Other  arguments include  the  prohibition  against imitating Gentile customs and the contention that cremation is tantamount to an act of heresy in that it denies
the belief in the physical resurrection of the dead…

For us, cremation does not necessarily “contravene the law”; the Central Conference of American Rabbis resolved in 1892 that “in case we should be invited to officiate” at a cremation, “we ought not to refuse on the plea that cremation be anti-Jewish or irreligious.” Rabbi Freehof notes that there is no clear and obvious prohibition against cremation in the sources of Jewish law and that “the Orthodox agitation against cremation actually began about a century ago” in response to the growing movement toward cremation in Western societies… 

Cremation in Jewish Law. There is no explicit requirement in the Biblical text that the dead be buried rather than cremated. The sources make clear that burial was the normative practice in ancient Israel, but nowhere do we find an express prohibition of the burning of the corpse. The subject seems almost never to have come up, most likely  because cremation was simply not practiced by the
Jews and no one thought to ask whether it was permitted
Holocaust we are sensitive to terrible images associated with the burning of a body. Rabbis may, therefore, choose to discourage the option of cremation. The practice remains permissible, however, for our families.” 

The current Rabbi’s Manual, published in 1988, states: “We continue to stress that burial is the time-honored Jewish way of disposing of the dead... However, the practice of cremation has lately spread, for a number of reasons. We would reiterate that it ought to be discouraged if possible, especially in our generation which has seen the murderous dispatch of millions of our people by way of crematoria. If, however, cremation has been decided upon by the family, we should not refuse to officiate. It is suggested in such cases that the service be held at an appropriate place and not at a crematorium.”
Cremation in the Literature of the CCAR. 

The 1892 resolution, declares that “in case we should be invited to officiate as ministers of religion at the cremation of a departed co-religionist, we ought not to refuse on the plea that cremation be anti-Jewish or anti-religion.” 

The 1961 Rabbi’s Manual, recounting the 1892 resolution, states: “Since that time, most Reform Jews have gone beyond this cautious tolerance and have accepted cremation as an entirely proper procedure. A number of leading Reform rabbis have requested that their bodies be cremated.” In its section on funeral liturgy the Manual contains a prayer suggested for recitation when “the body is to be cremated.”…

In 1980 the CCAR Responsa Committee appended a comment  to the 1892 resolution. It notes that the called
resolution “remains unchallenged policy within our Conference, ”but adds: “In this generation of the
an urgent committee meeting in order to discuss a bill proposed by Shas Chairman and Minister of Industry, Trade and Employment Eli Yishai that would make cremation illegal. 
Cohen said the bill "would put an end to those who are implementing the final solution once again. Soon the Israeli people will happily sprinkle the ideological ashes of these devils outside the territorial waters of Israel." 

Israeli media 2008 - in 1988, Menucha Nechona petitioned the High Court of Justice to obligate local authorities to recognize it and its fellow organizations as burial societies and to grant them land for this purpose. In 1992, the Supreme Court ruled that the Minister of Religious Affairs must give this organization a license to operate as an organization 

Yoram Kaniuk
 - So here I come, and I want Aley Shalechet to cremate me. An elegant, inexpensive death. I think it's my natural right as a human being to be cremated. I do not want a grave. I do not wish to rob two meters of the Land of Israel's soil from people who will be alive later. Who needs Zionism of the dead? A country full of living people can continue without taking away a place that is also suitable for fields and parks. I want my ashes to be buried in a place I like, by the sea perhaps, on the sand where I went through childhood, when we still believed that one day a free society will emerge here that is not a ghetto in eastern Europe or northern Africa; a civilized society that would not live by superstitions.
Israeli media 2007 - Shas Minister Izhak Cohen, chairman of the cabinet  committee for burial affairs, called 
otzar milim
אוצר מיליםotzar milim = vocabulary=word treasure 
kvura=burial =קבורה
שריפת גופות   srefat gufot=cremation=
for burial affairs and that the Israel Land Administration must allocate land for this purpose “within a reasonable period of time.” Only in 1996, after a second petition to the High Court of Justice, was land allocated for alternative cemeteries.At the same time this struggle was taking place, in 1995, the Knesset passed the Alternative Burial Law, which guarantees the establishment of alternative cemeteries throughout Israel. 

___________________________________
___________________________________
___________________________________
Isaiah Chapter 25
	8 He will swallow up death for ever; and the Lord GOD will wipe away tears from off all faces; and the reproach of His people will He take away from off all the earth; for the LORD hath spoken it.
	ח  בִּלַּע הַמָּוֶת לָנֶצַח, וּמָחָה אֲדֹנָי יְהוִה דִּמְעָה מֵעַל כָּל-פָּנִים; וְחֶרְפַּת עַמּוֹ, יָסִיר מֵעַל כָּל-הָאָרֶץ כִּי יְהוָה, דִּבֵּר. 




Who is a Rabbi in Israel and who decides?


guarantee full freedom of conscience, worship, education and culture; will safeguard the sanctity and inviolability of the shrines and Holy Places of all religions; and will dedicate itself to the principles of the Charter of the United Nations. 
2. Rabbi Miri Gold 

“We are turning to the Supreme Court out of our belief that Israel is a democratic state.  We are demanding recognition of the need for liberal community rabbis where it is appropriate for the community.  I am asking that my de facto position as rabbi of Gezer, and as one who serves many people in the Gezer Regional Council area, be recognized by the State and that I receive compensation as do the sixteen other rabbis in the region.”
 1.Declaration Of Israel's Independence
 - מגילת העצמאות                                                                   
מדינת ישראל תהא פתוחה לעליה יהודית ולקיבוץ גלויות; תשקוד על פיתוח הארץ לטובת כל תושביה; תהא מושתתה על יסודות החירות, הצדק והשלום לאור חזונם של נביאי ישראל; תקיים שויון זכויות חברתי ומדיני גמור לכל אזרחיה בלי הבדל דת, גזע ומין;  תבטיח חופש דת, מצפון, לשון, חינוך ותרבות; תשמור על המקומות הקדושים של כל הדתות; ותהיה נאמנה לעקרונותיה של מגילת האומות המאוחדות.
The State of Israel will be open to the immigration of Jews from all countries of their dispersion; will promote the development of the country for the benefit of all its inhabitants; will be based on the precepts of liberty, justice and peace taught by the Hebrew Prophets; will uphold the full social and political equality of all its citizens, without distinction of race, creed or sex; will 
3. The Current Situation 

On June 22, 2006, the Rabbi Gold case was heard before the Supreme Court, where it was argued that the State has not denied the discrimination of non-Orthodox rabbis in Israel. In response to the petition, the Court ruled that a committee should be established to address the regional rabbinical councils and the issue of non-Orthodox rabbis; however, the commission is far from completing its discussions.

4. Babylonian Talmud, Berachot, 10a -          ברכות י עמוד א                                                 
כלום יש עבד שמורד ברבו?
Does a slave rebel against his rav?
Goals and outcomes

1) To force the State to recognize Rabbi Miri Gold  in her official governmental capacity

2) To force the State to recognize Reform and women rabbis officially as rabbis

3) To give Israelis an alternative in all of their life cycle and Jewish ritual needs.  

4) To catalyze a Supreme Court mandate requiring that Reform rabbi’s salaries will be paid for by the government as they pay for Orthodox rabbis’ salaries.  

5) To trigger other cases to gain meaningful recognition of progressive Judaism and its leaders in Israel.  

______________________________________
______________________________________
	19 and set him before Eleazar the priest, and before all the congregation; and give him a charge in their sight.
	יט  וְהַעֲמַדְתָּ אֹתוֹ, לִפְנֵי אֶלְעָזָר הַכֹּהֵן, וְלִפְנֵי, כָּל-הָעֵדָה; וְצִוִּיתָה אֹתוֹ, לְעֵינֵיהֶם.

	20 And thou shalt put of thy honour upon him, that all the congregation of the children of Israel may hearken.
	כ  וְנָתַתָּה מֵהוֹדְךָ, עָלָיו לְמַעַן יִשְׁמְעוּ, כָּל-עֲדַת בְּנֵי יִשְׂרָאֵל.


otzar milim
אוצר מילים =  otzar milim  =  vocabulary  =  word treasure
Semicha=ordination=סמיכה
Rav=Rabbi=great, distinguished, master = רב
5. Numbers Chapter 27 – במדבר כז
	15 And Moses spoke unto the LORD, saying:
	טו  וַיְדַבֵּר מֹשֶׁה, אֶל-יְהוָה לֵאמֹר.

	16 'Let the LORD, the God of the spirits of all flesh, set a man over the congregation,
	טז  יִפְקֹד יְהוָה, אֱלֹהֵי הָרוּחֹת לְכָל-בָּשָׂר, אִישׁ, עַל-הָעֵדָה.

	17 who may go out before them, and who may come in before them, and who may lead them out, and who may bring them in; that the congregation of the LORD be not as sheep which have no shepherd.'
	יז  אֲשֶׁר-יֵצֵא לִפְנֵיהֶם, וַאֲשֶׁר יָבֹא לִפְנֵיהֶם, וַאֲשֶׁר יוֹצִיאֵם, וַאֲשֶׁר יְבִיאֵם; וְלֹא תִהְיֶה, עֲדַת יְהוָה, כַּצֹּאן, אֲשֶׁר אֵין-לָהֶם רֹעֶה.

	18 And the LORD said unto Moses: 'Take thee Joshua the son of Nun, a man in whom is spirit, and lay thy hand upon him;
	יח  וַיֹּאמֶר יְהוָה אֶל-מֹשֶׁה, קַח-לְךָ אֶת-יְהוֹשֻׁעַ בִּן-נוּן אִישׁ, אֲשֶׁר-רוּחַ בּוֹ; וְסָמַכְתָּ אֶת-יָדְךָ, עָלָיו.


___________________________________
___________________________________
___________________________________
"עוֹשֶּׁה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶּׁה שָׁלוֹם עָלֵינוּ וְעַל כָּל יִשְּׁרָאֵל, וְעַל כָּל יוֹשְׁבֵי תֵבֶל וְאִמְרוּ אָמֵן: " 
May the One who makes peace in the high heavens
Make peace for us, all Israel and all who inhabit the earth. And let us say amen.

Oseh shalom bimromav
Hu ya'aseh shalom aleinu
Ve-al kol yisrael 

Ve-al kol yoshve tevel
Ve-imru amen 

6. Sayings of the Fathers (Pirke Avot) 1.6     פרקי אבות א.ו
Provide for yourself a teacher and get yourself a friend; and judge every man towards merit.

עשה לך רב, וקנה לך חבר, והוי דן את כל האדם לכף זכות. 
7. Sayings of the Fathers (Pirke Avot) 2.9     פרקי אבות ב.ט 
חמישה תלמידים היו לו לרבן יוחנן בן זכאי ואלו הן: רבי אליעזר בן-הורקנוס, ורבי יהושע בן-חנניה, ורבי יוסי הכהן, ורבי שמעון בן-נתנאל, ורבי אלעזר בן ערך. הוא היה מונה שבחם: רבי אליעזר בן-הורקנוס - בור סוד שאינו מאבד טיפה, רבי יהושע בן-חנניה - אשרי יולדתו, רבי יוסי הכהן - חסיד, רבי שמעון בן-נתנאל - ירא חטא, ורבי אלעזר בן-ערך - כמעין המתגבר 
Rabban Yochanan ben Zakkai had five disciples and these  are they: Eliezer ben Hyrcanus, Joshua ben Chananiah, Yosi the Priest, Shimon ben Natanel, and Elazar ben Arach.
He used to say their praise: Eliezer ben Hyrcanus is a plastered cistern which does not lose a drop; Joshua ben Chananiah -- happy is she that gave birth to him; Yosi the Priest is a saintly man; Shimon ben Natanel is fearful of sin; Elazar ben Arach is an ever-flowing spring.

IRAC occupies a unique place in the social and religious landscape of Israel:  it is the only organization that infuses social justice advocacy with the spiritual energy and humane worldview of Progressive Judaism. The public and legal advocacy arm of the Reform Movement in Israel, IRAC was founded in 1987 with the goals of advancing pluralism in Israeli society and defending the freedoms of conscience, faith, and religion.  In its 21 year history IRAC has built up a network of legal-aid centers, engaged in public policy advocacy to advance civic equality, and presented many precedent setting petitions to the Supreme Court. These activities have established IRAC as a leading organization working to strengthen the democratic character of Israeli society.
IRAC it is the leading Israeli organization that merges social justice work with the spiritual energy of Judaism, and the only one to advocate on behalf of a broadly inclusive Israeli democracy. In the past 4 years, IRAC has doubled its annual operating budget to $2,000,000 to support its ever-expanding programs. IRAC stands out not only as a leader for religious pluralism, tolerance and equality, but also now for developing a cadre of new Israeli activists to join us in this holy work. 
IRAC Launches Website for Israel Independence Day. With the theme of 'Learn, Teach, Act', this website gives great ways to learn more about social justice in Israel and what you can do. It's a great resource for teachers and community leaders. Please visit us at www.happybirthdayisrael.com.









Benjie Gruber was raised in Israel, after his family left Chicago when he was five to make aliyah to Beersheva. He attended the Netiv Meir Yeshiva in Jerusalem. Benjie served in the Israeli Defense Forces in a program that combined Jewish studies with military service at the Hesder Yeshiva in Yerucham. Benjie spent two years in Portland, Oregon, teaching at the Portland Jewish Academy and for the Florence Melton Adult Mini-School. It was in Portland that Benjie's spirit was captured by Reform Judaism. He is now in his third year as a rabbinical student at the Hebrew Union College in Jerusalem, and he is currently interning at the Israel Religious Action Center, the public and legal advocacy arm of the Reform movement in Israel. Benjie is completing an M.A. in Jewish Philosophy at the Hebrew University in Jerusalem, and he teaches in the Nativ Program, a unique conversion course available to IDF soldiers who were not born Jewish. Benjie is married to Tovi and is the father of 3 year old Yair and 1 year old Ella.











� הרב עוזיאל, משפטי עוזיאל, אבן העזר, סימן כ, פסקי עוזיאל, סימן סה.


�  Prof. of History, Jerusalem.


� John F. Mariani, "Restaurant, " in The Encyclopedia of American Food and Drink, New York: Lebhar-      Friedman Books,  1999, P. 269.  


� Jonathan D. Sarna, "The Debate over Mixed Seating in the American Synagogue,"     in The                   American  Synagogue : A Sanctuary Transformed, Jack Wertheimer, ed.,        New York: Cambridge     University Press, 1987, pp. 363-394.


� New York Jewish Week, July 18, 1997.


� http://www.unhchr.ch/html/menu3/b/a_ccpr.htm


� Yoram Kaniuk (born 1930) is an � HYPERLINK "http://en.wikipedia.org/wiki/Israeli" \o "Israeli" �Israeli� writer, painter, journalist, and theater         critic. His books have been translated  into 25 languages and he is the recipient of     many literary prizes.





� Proclamation read in Tel Aviv by David Ben Gurion on May 14, 1948, declaring an         independent state, to be known as the State of  Israel. 
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